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Introduction

There is no need for an introduction of the following papers or of
their author, If, nevertheless, Dr Illich has honoured me by the
invitation to write such an introduction, and if I gladly accepted,
the reason in both our minds seems to be that this introduction
offers an occasion that permits clarifying the nature of a common
attitude and faith, in spite of the fact that some of our views
differ considerably. Even the author’s own views today are not
always the same as those he held at the time he wrote these
papers, on different occasions, over the course of the years. But
he has remained true to himself in the very core of his approach
and it is this core that we share,

It is not easy to find the proper word to describe this core.
How can a fundamental approach to life be caught in a concept
without distorting and twisting it? Yet since we need to com-
municate with words, the most adequate — or rather, the least
inadequate — term seems to be ‘humanist radicalism’.

What is meant by radicalism? What does hwmnanist radicalism
imply?

By radicalism I do not refer primarily to a certain set of ideas,
but rather to an attitude, to an ‘approach’, as it were. To begin
with this approach can be characterized by the motto: de omnibus
dubitandum; everything must be doubted, particularly the
ideological concepts which are virtually shared by everybody
and have consequently assumed the role of indubitable common-
sensical axioms.

To ‘doubt’ in this sense does not imply a psychological state
of inability to arrive at decisions or convictions, as is the case in
obsessional doubt, but the readiness and capacity for critical
questioning of all assumptions and institutions which have be-
come idols under the name of common sense, logic, and what is
supposed to be ‘natural’, This radical questioning is possible
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only if one does not take the concepts of one’s own society or
even of an entire historical period — like Western culture since
the Renaissance — for granted, and furthermore if one enlarges
the scope of one’s awareness and penetrates into the unconscious
aspects of one’s thinking. Radical doubt is an act of uncovering
and discovering; it is the dawning of the awareness that the
Emperor is naked, and that his splendid garments are nothing
but the product of one’s fantasy.

Radical doubt means to question ; it does not necessarily mean
to negate. It is easy to negate by simply positing the opposite of
what exists; radical doubt is dialectical in as much as it compre-
hends the process of the unfolding of oppositions and aims at a
new synthesis which negates and affirms.

Radical doubt is a process; a process of liberation from idola-
trous thinking ; a widening of awareness, of imaginative, creative
vision of our possibilities and options. The radical approach does
not occur in a vacuum, It does not start from nothing, but it
starts from the roots, and the root, as Marx once said, is man. But
to say ‘the root is man’ is not meant in a positivistic, descriptive
sense. When we speak of man we speak of him not as a thing but
as a process; we speak of his potential for developing all his
powers; those for greater intensity of being, greater harmony,
greater love, greater awareness., We also speak of man with a
potential to be corrupted, of his power o act being transformed
into the passion for power over others, of his love of life de-
generating into the passion to destroy life.

Humanistic radicalism is radical questioning guided by insight
into the dynamics of man’s nature; and by concern for man’s
growth and full unfolding. In contrast to contemporary positiv-
istic thinking it is not ‘objective’, if objectivity means theorizing
without a passionately held aim which impels and nourishes the
process of thinking. But it is exceedingly objective if it means that
every step in the process of thinking is based on critically sifted
evidence, and furthermore if it takes a critical attitude towards
common-sensical premises. All this means that humanist
radicalism questions every idea and every institution from the
standpoint of whether it helps or hinders man’s capacity for
greater aliveness and joy. This is not the place to give lengthy
examples for the kind of common-sensical premises that are
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questioned by humanist radicalism. It is not necessary to do so
either, since Dr Illich’s papers deal precisely with such examples
as the usefulness of compulsive schooling, or of the present
function of priests. Many more could be added, some of which
are implied in the author’s papers. I want to mention only a few
like the modern concept of ‘ progress’, which means the principle
of ever-increasing production, consumption, timesaving, maxi-
mal efficiency and profit, and calculability of all economic
activities without regard to their effect on the quality of living
and the unfolding of man ; or the dogma that increasing consump-
tion makes man happy, that the management of large-scale
enterprises must necessarily be bureaucratic and alienated ; that
the aim of life is having (and using), not being; that reason
resides in the intellect and is split from the affective life; that the
newer is always better than the older; that radicalism is the
negation of tradition ; that the opposite of ‘law and order” is lack
of structure. In short, that the ideas and categories that have
arisen during the development of modern science and industrial-
ism are superior to those of all former cultures and indispensable
for the progress of the human race.

Humanistic radicalism questions all these premises and is not
afraid of arriving at ideas and solutions that may sound absurd.
I see the great value in the writings of Dr Illich precisely in the
fact that they represent humanistic radicalism in its fullest and
most imaginative aspect. The author is a man of rare courage,
great aliveness, extraordinary erudition and brilliance, and fertile
imaginativeness, whose whole thinking is based on his concern
for man’s unfolding - physically, spiritually and intellectually.
The importance of his thoughts in this as well as his other
writings lies in the fact that they have a liberating effect on the
mind by showing entirely new possibilities ; they make the reader
more alive because they open the door that leads out of the
prison of routinized, sterile, preconceived notions. By the
creative shock they communicate — except to those who react
only with anger at so much nonsense — they help to stimulate
energy and hope for a new beginning.

Erich Fromm



Foreword

Each chapter in this volume records an effort of mine to question
the nature of some certainty. Each therefore deals with deception
— the deception embodied in one of our institutions, Institutions
create certainties, and taken seriously, certainties deaden the
heart and shackle the imagination. It is always my hope that my
statements, angry or passionate, artful or innocent, will also
provoke a smile, and thus a new freedom - even though the
freedom come at a cost.

Shortly after original publication most of these papers became
notorious. This was not accident. Each essay was written in a
different language, addressed to a different group of believers,
meant to hit home at a particular crisis of confidence. Each
rubbed some well-established bureaucrats the wrong way, at the
moment the latter were finding it difficult to rationalize a ‘busi-
ness as usual’ position.

These pieces were, therefore, literally written for the moment.
The passage of time since some of them appeared has qualified
an occasional detail: statistics, or the situation discussed — even
my own attitude — may have altered since, in some manner or
degree. But I have purposely not, in the journalistic phrase, ‘up-
dated’ the articles for presentation in this book form. They
constitute a point of view on a phenomenon of a time, and
should stand thus. Their compilation has also inevitably resulted
in some repetitive statements of fact and some duplications of
expressions. These too I leave as stated, for emphasis and for the
record — though I would have avoided them had I thought origi-
nally that one day I would gather my occasional writings under
one cover,




1 A Call to Celebration

This ‘call to celebration’ was a manifesto jointly enunciated
by and reflecting the mood of a group of friends in 1967,
among them Robert Fox and Robert Theobald. It was written
at the time of the March on the Pentagon. This call to face
facts, rather than deal in illusions — to live change, rather
than rely on engineering - is an attempt to re-introduce the
word “celebration’ into ordinary English,




1 and many others, known and unknown to me, call upon you:

To celebrate our joint power to provide all human beings with the
food, clothing and shelter they need to delight in living.

To discover, together with us, what we must do to use mankind’s
power to create the humanity, the dignity and the joyfulness of
each one of us.

To be responsibly aware of your personal ability to express your
true feelings and to gather us together in their expression.

We can only live these changes: we cannot think our way to
humanity. Every one of us, and every group with which we live
and work, must become the model of the era which we desire to
create. The many models which will develop should give each
one of us an environment in which we can celebrate our poten-
tial — and discover the way into a more humane world.

We are challenged to break the obsolete social and economic
systems which divide our world between the overprivileged and
the underprivileged. All of us, whether governmental leader or
protester, businessman or worker, professor or student share a
common guilt. We have failed to discover how the necessary
changes in our ideals and our social structures can be made.
Each of us, therefore, through our ineffectiveness and our lack of
responsible awareness, causes the suffering around the world.

All of us are crippled - some physically, some mentally, some
emotionally, We must therefore strive cooperatively to create the
new world. There is no time left for destruction, for hatred, for
anger. We must build, in hope and joy and celebration. Let us
meet the new era of abundance with self-chosen work and free-
dom to follow the drum of one’s own heart. Let us recognize that
a striving for self-realization, for poetry and play, is basic to man
once his needs for food, clothing and shelter have been met - that
we will choose those areas of activity which will contribute to
our own development and will be meaningful to our society.

But we must also recognize that our thrust toward self-realiza-
tion is profoundly hampered by outmoded, industrial-age struc-
tures. We are presently constrained and driven by the impact
of man’s ever growing powers. Our existing systems force us to
develop and accept any weaponry system which may be tech-
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nologically possible; our present systems force us to develop and
accept any improvement in machinery, equipment, materials and
supplies which will increase production and lower costs; our
present systems force us to develop and accept advertising and
consumer seduction.

In order to persuade the citizen that he controls his destiny,
that morality informs decisions, and that technology is the serv-
ant rather than the driving force, it is necessary today to distort
information. The ideal of informing the public has given way to
trying to convince the public that forced actions are actually
desirable actions.

Miscalculations in these increasingly complex rationalizations
and consequent scandal, account for the increasing preoccupa-
tion with the honesty of both private and public decision makers.
It is therefore tempting to attack those holding roles such as na-
tional leader, administrator, manager, executive, labour leader,
professor, student, parent. But such attacks on individuals often
disguise the real nature of the crisis we confront: the demonic
nature of present systems which force man to consent to his own
deepening self-destruction.

We can escape from these dehumanizing systems. The way
ahead will be found by those who are unwilling to be constrained
by the apparently all-determining forces and structures of the
industrial age. Our freedom and power are determined by our
willingness to accept responsibility for the future,

Indeed the future has already broken into the present. We
each live in many times. The present of one is the past of another,
and the future of yet another. We are called to live, knowing and
showing that the future exists and that each one of us can call it
in, when we are willing, to redress the balance of the past.

In the future we must end the use of coercive power and
authority: the ability to demand action on the basis of one’s
hierarchical position. If any one phrase can sum up the nature of
the new era, it is the end of privilege and licence.

We must abandon our attempt to solve our problems through
shifting power balances or attempting to create more efficient
bureaucratic machines.

We call you to join man’s race to maturity, to work with us in
inventing the future. We believe that a human adventure is just
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beginning: that mankind has so far been restricted in developing
its innovative and creative powers because it was overwhelmed -
by toil. Now we are free to be as human as we will.

The celebration of man’s humanity through joining together
in the healing expression of one’s relationships with others, and
one’s growing acceptance of one’s own nature and needs, will
clearly create major confrontations with existing values and sys-
tems. The expanding dignity of each man and each human
relationship must necessarily challenge existing systems.

The call is to live the future. Let us join together joyfully to
celebrate our awareness that we can make our life today the
shape of tomorrow’s future.




2 Violence: A Mirror for
Americans

The compulsion to do good is an innate American trait. Only
North Americans seem to believe that they always should,
may, and actually can choose somebody with whom to share
their blessings. Ultimately this attitude leads to bombing
people into the acceptance of gifts.

In early 1968 I tried with insistence to make some of my
friends understand this image of the American overseas. I was
speaking mainly to resisters engaged in organizing the march
on the Pentagon. I wanted to share with them a profound fear:
the fear that the end of the war in Vietnam would permit
hawks and doves to unite in a destructive war on poverty in
the Third World.

CA.-2




























































































































































































































